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' Which appears to me to imply a wilful and rali- 
cious ſlighting and contemaing of God, and his Laws, 
and an endeavour to baniſh the very Thoughts of his 
Exiſtence out of their Minds. And under this Head, 
I ſhall make it my buſinels to enumerate all the pre« 
tended Arguments and ObjeRions which IT have met 
with, and are of any weight, againſt the Being of 
a God, in general ; and then endeavour to ſhew how 
Weak and Inconcluſive they are, and how miſerable 
a Support they will prove for Atheiſm and Infi- 


ty. 

But firſt it wilt be neceſſary, briefly to clear up 
one Point, and to obviate one Objeftion that may 
be made againſt this very Attempt of mine, of Re- 
futi _ Anſwering the Atheiſts Arguments and 


10ns. 

It will, I doubt not, be ſaid, That there is not now, 
nor ever perhaps was in the World, any ſuch Perſon 
as a Speculative Atheiſt, or one that believes, there is 
no God. It is faid, with great aſſurance, by ſome, 
That the Ancient Atheiſts were only ſuch as declared 
againſt the Plurality of Gods, and the ldolatry and 
Superſtition of the Heathen Worſhip. And we 
are told by one, very lately, (a) That he hath tra- 
velled many Countries, and could never meet with 
Atheiſts, (which are few, if any; ) and all the Noiſe and 
Clamour, faith he, is againſt Caſtles in the Air. 

To- which 1 Anſwer, That nothing can be more 
plain and clear, than that both Ancient and Modern 
Writers do give usan account of ſuch Perſons as were 
known and reputed Atheiſts, by thoſe that were Con- 
temporary with them, and did well underſtand their 
Principles and Tenets. I need not infiſt on _ 

om 


The Atheiſts ObjeSion, 8c. Refuted. 


from any of the Ancient Chriſtian Writers ; for 'tis 
ſufficient, that Plato, Diogenes Laertius, Plutarch,Cicero, 

and many others, do acquaint us, that fuch kind of 

Men there have been in the World. Tho' [ ſhall par- 

ticularly produce the Teſtimony of two Authors, one 

ancient, and the other, 'tis probable, now living, 

to prove this Point ; and theſeare, Sextus Empiricus, 

and he that wrote the Thowghts on the Comet that ap- 

peared in the Tear 1680. Sextus is expreſs, (a) That (4) Adr. xe. 
Diagoras Melia, Prodicus Chius, Euemerus, Critias them. p 311, 
Athenienfis, Theodorus, and many others, were abſo- 31%: *©: &* 
tate Atheiſts, and denied that there were any Gods ' 
at all. And the French Gentleman (5) faith the ſame (6) Penfees di- 
of moſt of thoſe mentioned by Sextus, and other weiſer 47 0c- 
Ancient Writers; and to the number, adds ſome <4#m1 de la Co 
others of a Modern date: And Mr. Blownt faith, > eongg 
(c) that the Epicureans conſtantly affirmed, there p. 531 
were no Gods. Now the Evidence of theſe Ay- (© Anim. Mud. 
thors will, 1 hope, be allowed, becauſe they ſeem * 
Well-wiſhers to the Cauſe of Infidelity themſelves. 

To theſe 1 might add, were it neceſſary, That Ya- 

vinus himſelf tells us frequently of Atheiſts that he 

met with, (and no one will doubt but that he knew 

where to find one at any time,) and he calls Ma- 

chiavel, exprefsly, Atheorum facile Princeps (d.) But (4) Angbi- 
indeed, this Aſſertion of theſe Gentlemen, That '%«7-D. Pro - 
there is no ſuch thing as an Atheif in the World , is "#455 
like moſt other things that they advance, Uncertain - 

and Precarious, and often contradicted by what at 

other times they deliver : for though they are ſome- 

times, and in ſome Companies, for Reaſons that are 

very obvious, unwilling to take the Title of Atheiſt 
on themſelves or their Party ; yet they are _ 
ready 
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' ready enough to beſtow it on others ; and when ir is 
( 4b vr rw ſubſervient to their purpoſe, will inſinuate, (a) That the 
Caf. greateſt Lights and Teachers of the Church believe 

palnizs, p34- as little of Religion as themſelves. But I fay alfo, 
2. That 'tis one thing to disbelieve the Exiſtence 
of a God, and another to declare ſo to the World. 
And it doth not at all follow, that a Man is not an 
Atheiſt, becauſe he doth not openly profeſs himſelf 

to be fo, at all times, and in all Companies. 

are no Writers ſo inſincere as theſe kind of Gentlemen ; 
they are very cautious and tender , how they expoſe 
themſelves to the juſt Puniſhment of the Law. Faninus 
himſelf, though he did at laſt ſuffer Death madly, for 
6) Aims his Infidelity, (as one (5) faith of him, that died as 
_— we madly himlelf,) yet is he very cautious and careful, 
/*, p.54 in his Writipgs, how he renders himſelf obnoxious 
to the Cenſure of the Inquiſition ; and he declares, 
(c) Ampbi- (c) That he will fubmir all _—_ the Judgment 
TT of the Roman Church. So a Gentleman of our own 
1615. Nation, though he endeavours, as effeQtually as 'tis 
poſſible, under-hand, to ridicule and undermine Re- 
ligion ; yet he would fain appear to the World to be 
a good Chriſtian, and one that hath a mighty Vene- 
ration for God and his Laws : bur, in the mean time, 
tis very eaſie to diſcover his true Principles and De- 
(4) Blame's ſign; for he declares, (4) That he thinks it much 
— - wa" ſafer to believe as the Church believes, and to pin his 
Life of Apel- Faith always on my Lord of Canterbury*s Sleeve, as he 
bins, in te faith he will do, and ſubſcribe to any ridiculous Le- 
ren”  gend, rather than incurr the Cenſure of the Popiſh 
Clergy ; as he baſely calls the Miniſters of this moſt 
Excellent Proteſtant Church : for the ſame laudable 
Realons alſo, he torbears communicating, what he 


doth 
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doth, or ought to think Truth, to Mankind, (as he 
tells us in many places.) Now if this be the caſe 
with theſe Men of Zonour, that they dare not ſpeak 
their Minds, nor diſcover their true Sentiments plain- 
ly to the World ; we muſt by no means conclude 
over-haſtily of their Orthodoxy, by what they fay'in 
Diſcourſe at ſome times, or publiſh in Print at others : 
but, in ſhort, if they ſet up ſuch a Notion of a God, 
as is eſſentially inconſiſtent with the 7dea that all 
Mankind have of ſuch a Being; if they make him 
either a Agent, or a Blind, Idle and Un- 
active One ; if they diveſt him of his Providence, 
or cramp him in his Attributes, as thoſe that call 
themſelves Deiſts generally do: in a word, if they 
make him ſuch an Impotent and Careleſs Being, as 
either cannot_or will not govern the World, give 
Laws to his People, vindicate his own Honour, and 
iſh and reward Men according to their ACtions : 
is plain, I ſay, that though in words they may pro- 
fels to believe and honour a God, yet in reality they 
deny him, and have no manner of Notion of his true 
Nature and PerfeQtions. But 'tis not the Name only, 
nor the empty Sound of the word Deity, but the 7hing, 
that is ing in the World; 'ris the true Knowledge 
and Belief of ths only, that can clear a Man from t 
imputation of Atheiſm : If he be not right in this 
Point, #. e. if he have not ſuch a belief of God, as im- 
lies in it a know of the PerfeAions of his Nature, 
may call himſelf by as five and faſhionable Names 
as he pleaſes, and pretend to Deiſm and Natural Re- 


ligion ; but in reality he is an Atheiſt, and fo ought 7,1 awnrs 
to be eſteemed by all Mankind ; for as one faith, (a) bom awd, 
that knew very well what an Atheiſt was, Such are rg A 


Atheiſts, 
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(b) Amphbi- 


theaty, Þ. 124. 


(c) Pag. 152+ 


Atheiſts, as deny God's Providence ; or who reftrain 
it in ſome particulars, and exclude it in reference to 
others, as well as thoſe who diretly deny the Ex- 
iſtence of a Deity : And Yawinus (5) calls Tally Atheiſt, 
on this very account ; and in another place, he faith; 
(c) That to deny a Providence, is the fame thing as 
to deny a God. 

This therefore being returned in Anſwer to- the 
Objection, That there 1s no ſuch thing as an Atheiſt : 
ms ions the poten tor ear rey 
guments a jections that are y t 
Atheiſtical Men, againſt the Being of a God. fc 
theſe, one would think, ſhould be exceeding weigh 
ones, and no leſs than diref# Demonſtrations ; tor if 
they are not ſuch ſtrenuous Proofs as are impoſlible ro 
be refuted, I'm ſure the Atheiſt ought to paſs for the 
moſt {enſeleſs and ſtupid of all Mankind. He lights 
and _— that ineſt:mable Offer of being TR 
ever ; he runs the riſque of being eternally Mi ; 
he bids open defiance to the Laws of God and Man ; 
and he oppoſes his own Opinion and Jadgment, to 
the ſober and conſiderate Seatiments of the judicions 
part of Mankind, in all Ages of the World. Now 
jurely, in ſuch a cafe, he ought tobe very ſure thar 
he cannot be miſtaken ; and to be as demonſtratively 
certain, as of the truth of any Theorem in Exclid, 
that there is no God, no Moral Good nor Evil, no 
Revealed Religion, nor any Future State of Rewards 
and Puniſhments. But can any Man have the face to 
pretend to this? Will not the common ſenſe of all Man- 
kind pronounce this impoſſible 2 and that a Demon» 
{tration of the Nom- Exiſtence of theſe things, is not to 
be obtained > Can any one be directly atſured, _ 

there 


— 
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there 15 not-{o' much as a Poſib:{ity thar theſe things: 
ſhould be-true > And-if fo, then 'ris: plain, -that for: 
any thing he can directly prove to the contrary, the 
Atheift may tbe m:the: wrong, 'and confequently be 
Eternally damned and ' miſerable. '' Now: would: iny 
one; that can'think-at all; run this Dreadful Hazard» 
much Tels ſure, ' one that pretends to:be a: Man-of 
Penetration ,and Jadgwen, and to Phitofophize above 
the 'Vulgar.: And-yet this every: Atheiſt doth; -and 
that too! on: no-other Grounds but ,the Strength cf 
ſome, trifling ObjeRians: againſt,” and Jeeming Abſur- 
dities in, 'the Nation of a God, }and Religion,” whic!: 
the Extravagant Wit of wicked. Men hath invented 
and coined-to. ſtop 'the Mouths of thoſe-that reprove 
them, to ſtifle and bear down the Stings:of Con: 
ſcience, ;4nd. to gain ſome.pretence to- Reaſon .and 
Principles; in their Impious' Proceedings. But furely 
theſe Perſons muſt - know well enough, that tis a 
very caſie-thing to ſtart Objetions againſt the moſt 
plain and obvious Truths ; They know alfo, . that in 
other Caſes, them(clvestharik it very-unrcatonable ro 
disbelieve the -truth'of a [Thing ; oz/y. becauſe rthey 
can't readily. aoſwer'all.the -Obxctions a witty: Man 
may bring againſt it, and becauſe they cannot folve 
all the Pheyomtena of it. Now ; why ſhould . not 
they. 'proceed- ſo-1ins Matters -of | Religion: . They 
know'that .all the great. Truths of : it,: have been de- 
monſ{trated over and over, by thoſe Learned and Ex- 
cellent Perſons  which-have Written in the'Defence of 
it ; Nay, 'they. know too, that moſt of their Obje- 
tions have been-alrcady- refuted and anſwered , and 
that they adlierexo a;/Caule that. hath beenfrequently 
baſſted: They:know-the ern: importahce. of 
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the SubjeR, and that if Religion ſhould at laſt prove 
to be true, they muſt be for ever Miſerable : All thi 

I fay, they very well know ; and therefore it looks 
ſtrangely like an Infatuation upon them , that the 
will run this Dreadful Hazard only on the St 

of a few Objeftions, and a bare ſurmiſe only that 
there is no ſuch thing as a God or Religion. Theſe 
Objeftions are their only Hold and Pretence that 
they can ſtick to and abide by, and what and how 
Great they are, I ſhall now proceed to Examine. 
Theſe I ſhall take in their Natural Order : And, 

1. Conſider fuch Objections as are brought againſt 
the Being of a God in General. 

2. Such as are alledged againſt his Attributes and 
Perfetions. 

3. Such as are advanced againſt rhe Truth and 
Authority of revealed Religion. The . Groundlefs- 
nels and Inconclufiveneſs of all which I ſhall endea- 
your as clearly as I can to Demonſtrate. 

And Firſt , I ſhall conſider and refute the Obje- 
Qtions and Arguments that are brought againſt the 
Being of God in General ; and theſe are (as far as 
| un all reducible to theſe two Heads. It 

is ſaid, 

' 1, That we can have no Idea of God. 

2. That the Notion of a Deity owes its Original, 
either to the fooliſh Fears of ſome Men, or the Crafty 
Deſigns of others. 

| at this Time handle the former of theſe, 
and Refute the ObjeRions that are brought againſt 
the Exiſtence of a Deity, from our not being able 
Cas they fay) to have any Zdea or Notion of him. 
The Atheiſt alledges, That whatſoever is Uncon- 
ceiveabfe 
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no Idea, or Notion of any thing that is not 
ſome how or other an Obje&t of our Senſes ; for 
all Knowledge is Senſe : and we can only jaoge of the 
Exiſtence of things by its Evidence and Teſtimony. 
Now God is by Divines faid to be Thcomprehenfible 
Infinite, and Inviſible ; i. e. Something that 'tis im- 


poſſible to know any thing about ; that is every teviathar, 
where, and yet no where ; that ſees every thing, Þ 29%: 


and yet no body can ſee him ; nor can we ive 
any thing of him by any other of our : We 
cannot tell what to make of fuch an Account as this 
of a God ; we can have no Phantaſm, Idea or Con- 
ception of any fuch Thing ; and therefore we juſtly 
conclude, There is no ſuc oe bagnnn And as 
for that ous Notion of a that is ſo much 
talk'd of int the World; 'tis nothing but a meer Phan- 
fome or Mormo deviſed and ſet up by Politick 
and Deſigning Meri to keep the Rabble in awe, and 
to ſeare ſuch Fools as are afraid of their own Sha- 
dows. The ſeveral Points of this ObjeQtion, I ſhall 
ſingly conſider ; and, : 

As to the Firſt Part of it, That what we catinot 
— 1ded of ; 7 That on is abſolutely _ 
cetveable, is really nothing at all ; perhaps it m 
om wins is + the Hol Kellk cd pee | 
of the wotds ; for though I am ridt of Protagoras's 
Mind, that Man is ws yerucktov pale gf yet as 
I think; that That which is abſolutely Unconcervable 
M its own Nature, is hot poflible fo be Exifſtent ; fo 
what is abſolutely ſo fo us , we cart khow nothing at 
all of, rior reaſon, nor argue about it ; fince there is 
to doing of this but from our Tdeas. But —_ 
B 2 ce 


ceiveable adper Low at all : that we can have 
pO 


The Atheiſt's ObjeFion, &c. Reſuted. 


———— 


ſee how-this will be advantageous at all ro the Cauſe 
of Infidelity :- For there is.neither any one that aſſerts; 
nor is the Atheiſt able to-prove , that That Being 
which we call God , is abſolutely Unconceiveable. 
There is a vaſtdifierence between a thing's being Un; 
conceivable, and Incomprehenſible ; between our having 
no Idea at all of a thing, and out having- an -/mper- 
feft one; and between our knowing Nothing at all of 
a Being, and our comprehending all the Poſſible Per- 
fefions and Excellencies of fuch a Being. ' We readily 
grant that the Immenſe Nature of God is incorypre- 
henſible to onr finite Underſtandingsz' but we don't 
ſay *tis abſolutely Unconceivable, -and that we can 
know nothing at all abour it. The common No- 
(c) Sextur Em- tion (c) which all Mankind have.ot a God, is a 
prices anos, ſufficient Reſutation of this Part of the Objetion , 
1-193 Eran, a 48 1t'1S alſo a very good Proof! of the real Exiftence 
common No- of a Deity:;' for if- there were no ſuch Being, 'tis im» 
tion or Idea of offible to conceive how-any Idea of him could ever 
when he diſ- have come into any one's Mind, as 1 ſhall hereafter 


my = more largely prove. { | | 
Mat. 1.333 2+ There is implicd in this Objection, That we can 
have. no poſſible Idea, nor | Notion of the Exiſtence of 

any thing that is,not the Object- of our Senſes : - And 
irom.hence theſe Sublime Thinkers argue againſt the 

Exiſtence of a Deity, and .conclude there'is no God, 

becaule they cannot ſee him ;- and, becauſe he is not 
perceivable by any. of. .our Bodily Senfcs. , Thus one 

of - our Modern - Atheiſtical Writers afferts ,, That the 

only Evidence. we can have of the Exiſtence of any thing, 

(a) Hets Le- is from Senſe... . And in another place, (a) Whatſoeever 
Uath, p. 11 we can. conceive (faith he) hath been perceived, firſt by 
Senſe, either at once,or in Parts, and, a. Mgn can have 

no 
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no. _ hought repreſent ing any thing wot ſubjetts to Senſe, And 
he defines Sex/e to-be Original Knowledg?, Which-ig but 
the Reverle of what Protagoras, long ago determin'd : 

for Plato, in his The#tetus, tells us, That,he defined all 
Knowledge:to be Senſe.,, Now,\ is. not. this/3dmizable 
Philoſophy -2. and. worthy. of - choſe that pretend-co a 


ſublimer pitch of Knowledge than.the. Vulgar- 2 There” 


is no Knowledge, ſay they, but Sen eaſe: 'If to, then, as 
- Protagoras faith, - a/l. Senſe. muſt be X nowleage ; ; - and 
conſequently, he that feces; hears, {mells 'or tegls 
any- thing, 'mulb immediag'y; y.;know..all: that,.js-rq 
be known about t ee ig the. Letters of iny 
Language, or hearing the. Wards: pronounced, a Man 
or - @ Beaſt muſt needs (underſtand. all the. Senſe 
and Meaning of it; and. the Philoſophick Nature 
of all Bodies will be perfectly comprehe ag 
ever they once come withinthe reach: of.our, Senies, 
This: is, indeed, a i good, cafie method; of attaining 
Learning ;-and perhaps very ſuitable. ro the Genius 
of theſe Gentlemen !. But 1 cannot account from this 
Notion, how they come to have ſo, much more Pe- 
netration and ay jp. 'their Naighbours, Are 
their Eyes. ang. oles, and., Feel: ing,,.{q, much 


more accurate thant anda e of the Vl, gar} Yes, doubt. ** 
of Senſe ! Wea LynceanEyes © 


can penetrate. Mi iL-Qiones, and the leaſt filent whiſper - 


leſs,” theſe are oy 


of Nature moves the pes Drum; of (cir tende 


undiſcpverable by ts an ly. be 
comprebended. by, 'Reaſ = $a) | 4 Fatuus 
of the Mind, whole pecan clin t 


ſcorn tg 
llow, while, ok A acts A Nature, EE can be _m 


theirGuide. ' Nor wall a) phe 70 alledae 1 hrs 
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that when they ſay, we haveno Know but what 
we have from our Senſes ; they mean only, that all 
our Knowledge comes in that way, and not by mate 
1dea's : for the Author I have mentioned above, is 
e that we car have no thought of any thing not 
ſubjet to Senſe ; that the only Knowledge we have of the 
Exiſtence of all things, is from Senſe ; and that Senſe is 
Original Knowledge. And if ſo, there can be no ſuch 
thing as comparing or diſtinguiſhing of /dea's in our 
' Mind ; but the ſimple 7dea's of Senfible- Objets be- 
ing impreſſed upon our Brain, muſt needs convey to 
us, by that means, all the Knowledge that we can 
ever obtain about them, and that as foon too as ever 
the Objects are perceived. But than this, nothing 
can be more falſe and abſurd : for 'tis plain, that by 
our bare Senfations of Objeas, we know nothing at 
all of their Natures. Onr Mind, indeed, by theſe 
Senfations, is vigorouſly excited to enquire further 
about them : but this we conld by no means do, if 
Senſe were the higheſt Faculty and Power in our Na- 
tures, and we were quite devoid of a Reaſoning aud 
Thinking Mind. © This, Democritus of old was very 
ed aware of, ( however he comes now to be deſerted 
(4) Trews3 1, the Modern Atheiſtick Writers, ) for faith he, 
5 way yymnin, (a) There is in us two kinds of Knowledges ; one Dark and 
" 5 cxm-"<* Obſeare, which is by the Senſes ; the other Genuine and 
piric. adv. Ma» Proper, which is by the Mind. 
them. p. 164+ d III be more plain, than that we have 
certain Knowledge of the Exiſtence of many things, 
which never were, nor perhaps can” poffidfy be t 
Objects of our Bodily Senfes. Protageras himſelf faith, 
(6) Sext. Emp. (b) Afar mee conmiy purri; oY d moirru twdycn 6) * 
Eo, & 8 as urn, 7), Y 538 Poravies dwpli 
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rd 116g ably, wa 15 deg ts droMofuony 
as © > 4 wage : Take heed that none of the OX pram, 
hear you, who are ſuch as think nothing to Exiſt, but 
what they can lay hold of with their Hands ; and who 


will not allow any thing that is Invifible, to have a place 


among Beings. | 
' The —_— Atheiſt muſt needs grant the Ex- 
iſtence of his Atoms, and his Empty Space ; when yet 
they muſt be both acknowledged to be no way ſenſible. 
Thoſe that hold a Soul or Lite in Matter, Plaſti 
diffuſed through all Parts of the Univerſe, by which 
all things are aRuated and regulated, cannot deny 
but this Power is Inviſible, and no way the Object 
of Bodily Senſe. Nay, thoſe that aſſert a Corporeal 
Deity, and ſay, that nothing can poſſibly exift but 
Body ; muſt needs own, that ſomethin of thisDeiry 
as his Wiſdom, Power and Underſtanding, which is 
certainly the Chief and moſt Noble of all his 
can no ways fall under our Bodily Senfes. Let him 
that aſſerts, That what is not the Qbjet of Senſe, is 
really nothing at all ; let him tell me, if he ever faw 
that Power, Faculty, Underflanding or Mind, by which 
he is enabled to make fuch a Determination > Thar 
there is ſuch a Power or Mind in him, 'tis impoſſible 
for him to doube or deny : for that very doubti 
and denying, will refute him ; and maſt convince him, 
that there muſt be ſomething in him of a Real Nature, 
that can thus Think and Conſider, Doubt and Deay ; 
and at laſt conclude, That there is nothing Aaaly 
Exiſtent, but what is Senfible : For what is really and 
abſolutely Nothing, can never Think, Conſider, Doubt 
or Determine. 
Now let him call this Mind or Soul of his ___y 
e 
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he::pleates 1 :do:*not- here: conſider (its Nature ; 
Jet it be'a Subſtance.: diſtin 'from Matter, be -it 
a happy.Cotnbination of Animal Spirits; or the brisk 
Agitation of-any fine and. ſubrile: Parts. of - Matter, 
't5'alt. one to'our. preteat: purpoſe, \it certainly Exi/ts, 
or is; and yet isit by no mcans an Object of Seale, 
Fot Animat Spirits; Motiof,-and. the fineſt:and fab- 
tileſt:Parts of Matter are no'more ſenſible'to us now; 
tlian an Incorporeal-Subſtahce is. - And as he is thus 
allured that rher&/is fomething/real in'hiwdfelf,- which 
xet: is the Object'of-rione ot His Serifes ;-{b he can- 
not but-- conclude: the fame: of other, Men -that are 
round"'abouthim, that they alſo have a Soul or Mind 
of the ſame: Nature :. for he muſt know and be fatis- 
fied, that they: can think; reaſon, doubt, affirm, --deny 
and Aezermine,” as well-as: himielt. ;Now, it-he muſt 
grarit'that there: are\.or this Account many things 
exiſtent in the World; which' do 'no way 'fall under 
the \cogniſance of our Senſes, it will be ſtrangely (en(e- 
leſs and ridiculous to argue againſt: the Being of a 
God-frome#7ts not being 10; and todeny that there is 
rny ſuch:thingy becauſe he:cannot fee Him, with his Boe 


| dil Eyes; becauſe he cannot feel Zim with his Hands, 


and hear the Sound of lis Voice actually ſpeaking 
from Heaven. For the Exiſtence of 'that Divine Be- 
ing, whow /no Eye hath {cen nor \can, ſee, is as plainly 
demort{trable: trom Rez!/on and Nature; from. his v1- 
ſible Wbrksim the World, and- from the inward. Scn- 
fimerits of: 6ur unprejudiced:Minds,, as the Being of 
our \ Own. and- Others. Minds-is from- the. power of 
thioking/'and raloning, that we find in- our. ſelves 
and them. terra 
7 ill 10 Woe to nil ant lip will aol 3; 
3. But 
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\.3- But 7birdh,.'tis objected further, (a). Zhiet' we (4) Hobbs te- 
cannot have any- Tdea of God, and conſequently may uvathan, p.5 1. 


conclude, There 1s no tuch Being ; becauſe he is, by 
Divines, faid | to | be: /ncowp» chenfble and JZvfinite : 
(That 15; fay:they): Gmething which wetao know 
nothiog at all about; for we cannae_ have any;4 hoo 
taſm or Conception of any ſuch-thing; | Thus faxth that. 
farnous Atheiſtical Writer, Whatever we know, we learn 
from out Phantaſms; but there is no Phantafm of Infinite; 


and. therefore no Knowledge ior. Gorcep-: 1 


tow of it No Mon; ſaith be, can bavegn's oy rgentay, ano © 
bis |mind-; aw Image of Infinite Fower:.o0 © vis By 2okay eofpwrirls Gu 

. 4 CZ - + . "IP Fa. ext, Yr. acGV, Ai, 
Time : | And there' is no Conception: or 1 «es wh as Ts 


Idea of that which we call:Infinite. In _ aflers, thac "Arreipar i igav 


anather place, he aſſerts,:(c) That the. Lys 

Attributes 'of God fignife Nothing otewe oor) ERS: 11, 199: 

wor: falſe; nor any. Opinion' of our: Braing aud are not 

Sufficient Prewiſes:to iwferr Truth, ar. convince: Falſhool. 

And the Name-'of God  ( he' faith ) is- ufed, not to 

make 'us Conceive him, but that we may Hanour him, 

And -he:; elſewbere | faith,” (d) 7hat thoſe that wen (4) Liriath. 

ture 46 diſcourſe \Philefophically of the: Nature of : God, 1:17 © 46: 
s 


or - to reaſon. of . his "Nature: from bis - lefing” 
t,, f 
or num- 


their' Underſtanding. in the wery "firſt | att 
.one Iuconmvenience to another, without 

r, aud. do , only diſcover their Aftoniſhment and. Ruſti. 
ritywo (Fhis: Bold: Writer doth in- ahother place 4ull 
W3(e) That; God mw/t nat be ſaid to be Finate ;:and (e) Pag. 156 
{o. being. neither Finite nor” Zofinite,. he mull be 
thing at all.: Which is the-very fame D:lerhma- that 
the Sceptick, Sextus. Empiricus, (f) makes uſe: of a- (f) Adv. Ma- 
gaiaft 2, Deity, Anotber Modern Author of the fame ***"* 2-333: 
4amp,\tells. us, That be-that _—_ | 

Rp ot 


bb b< wb 


ww, OOO Io cc. l 


ff 


18 


The Atheiſt s Objeflion, 8c. Refuted. 


doth bur, Rei quam non capit attribuere nomen quod 
non Intelligit ; © Give an unintelligible 'Name to a 
* thing which he doth not underſtand,” All which 


f his Book ; and whom theſe Gentlemen fol- 
pretty cloſely in moſt things, without taking 

any notice at all of him. ' 
Now to this, I return ; That as *tis very fooliſh 
and precarious, to deny the Exiſtence of a God, be- 
cauſe He is not an Obje&t of our Bodily Senſes ; fo, 
to conclude, that there is no ſuch Being, from our 
not being able perfetly to comprehend Him, 'and to 
have a true and adequate Idea of him, is equally ab- 
ſurd and unaccountable. For at this rate, we may 
ſoon come to deny the Exiſtence of moſt things in 
Nature, ſince there are very many of which we do 
not adeq the Nature of, and kriow 
all that is to be known about them. There is axa- 
TzAnmli» mn, ſomething Incomprehenfible in the Nature 

of all things. Are there not a thouſand Bei 

which we are ſure are truly and aQtually exiſtent in 
Nature,the manner of whoſe Qperation and Action we 
cannot comprehend, and whoſe Phenomena we can- 
not Philoſophically explain > Let any of theſe Pene- 
trating Gentlemen try their Skill at Gravity, Light, 
Sound, M m and Eleftricity, and oblige the 
World with ſuch an adequate Account of axy ove of 
them, as ſhall make all impartial and curious Men 
—_— in it as ſatisfactory. Let him clearly ſhew 
us how his own Sexſations are made ; how the Circ«- 
lation of the Blood firſt begins, and continues its Vital 
Tour round his. Body ; how Peſtilential and Conta- 
gious Diſcaſes frft iwvade and are propagated ; how 
veral 


agr Aly with what Sextus alſo faith, in 
fow 
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ſeveral Medicines, "that may- be properly enough 
call'd Specifics, operate ; and particularly, how the 
Cortex Pernvianxs cures an Intermitting Fever : In a 
word, -let him tell us how his own Body ({etting aſide 
Acridents)- decays, grows old, and dies, when the 
fame Digeſtrons and Afſmulat ions are made to Day, as 
were Yeſterday, and there is no apparent defect in 
the Nutriment of any one part of it. He that can 
account for theſe, and many other fuch like things, 
which are obyjous to every one's daily Obſervation, 
will certainly ve himſelf tobe a Man' of very 
curious and acute Thought, and of very deep Infighe 
into Nature : and when he hath fully convinced me, 
that he throughly comprehends the Nature of but theſe 
few things, 1 wfll allow that he hath ſome ground to 
disbelieve the Exiſtence of whatever' appears to him 
Inco ible. But if a Perfon will candidly own, 
as he that hath any Xnowledge and Modeſty muſt do, 
That there are many things in the Hiſtory of Nature, 
of which be cannot tmeet with a -fatisfaRtory Solu- 
rionand Expſitatiyn ;- he hath certainly ao-manner 
of reaſon ty disbelreve the Exiſtence 'of 'a God,- on 
the fame account ; 'and 'tofay; There is no fuch 
Thing, beranſe his Nature is Incomprehenſible to 
our finite and imperiedt Capacities. We cannot, by 
ſearching, ford out God, mr diſcover the! Almighty wnto 
perfettio, Job xi. 7, ''- || IIS 243. > = 

again ; There is 4, vaſt difference between Ap 
prehending and Comprebending of a thing; between 
na fr thing really to be, and knowing all that 
is. poſſible t0'be known about that thing. 'We can- 
not indeed perfectly comprehend the Nature of God, 
becaufe we have” w, rod and nyper- 
IL 5 | 
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fect Capacities and Faculties ; and the Deity cqntains 
in himſclf all poſſible Perfection. Eyery one muſt 
grant, that 'ts impoflible the leſſer ſhould contain 
and comprehend the greater, eſpecially. too when the 
Extent and Fulnels of, one, Intfinit F, expire the 
Gapacity-f the other. . From hence therefore to. in- 
ferr that/ we can have no /dea nor Knowledge at all 
of God, is very abſurd and incopgruous., 'Tis a 
ſirange Method of Arguing, that I can know nothing 
at. all of a thing, becauſe I, can't know, every L-aru 
cular that beloogs to it ;; and he would deſervedly be 
eſteemed a Madman, that ſhould deny. that there is 
any ſuch thing as the Sun, becauſe he cannot tell 


how many Miles he is in Diameter, how far he is 
from us, and- which way he comes by a ſupply of 
Matter t9 continue- his enlivening. Fire. and Heat. 


When ſome great and advantageous/ Revolution is 
brought about in any | Nation ;. when the Publick 
Go is 5 ang Laws Jovry ronger ——_— 
prevented, by.the wiſe and deep Council and Con- 
duct; of Him;or Thoſe that are at the Helm of Afﬀeairs : 
Would it not be groſs Stupadity, for a Man to aſſert, 
That all this came about by ce, and that there 
was no. Wiſdom nor ConduQ,, that fo opportunely 
managed all things ; only, becauſe he cannot pene- 
my 6 all the _ —_—— Methods of it, and 
ſee all the, hidden Springs, by which it was moyed 
regularly on to its intended A5M 2 There are 
many things whoſe Exiſtence 'twould be ridiculous to 
doubt of, whoſe Nature.and Qualities we are very, far 

| and Ex- 
nothupg but 
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our own Exiſtence, that we can be more aflured of, 
than that there is a God, For as to all Objects of 
Senſe, we may, as Monſieur Des Cartes ſhews, have 
ſome reaſon to doubt of their aftual Exiſtence with- 
out us, till we are 'firſt fatisfied that our Senſes do 
not deceive us: Till we know this, for any thing we 
can demonſtratively prove to the contrary, all fenſi- 
ble Objets may be meer Phantaſms and Deluſions,and 
nothing but the internal Configurations of our own 
Brains, and the reſult of Imagination and Fancy, But 
when once we are aſſured that there is a God, who 
is perfetly Knowing, Wiſe, and Good, we ſhall dif- 
cover that He can be no Deceiver ; we ſhall find that 
'tis not ſuitable tothe Idea we have of Him, that He 
ſhould delude and cheat us with falſe Appearances; 
and conſequently we.may well conclude, that he hath 
appointed - our Senſes to be: proper Judges of their 
own Objects, and that thoſe Things are aCQtually 
exiſting without us, whoſe Idea's we ſo plainly pers 
ceivein our ſelves, and which we truly judge to be fo, 
And if we will impartially confult our own 
Thoughts, and reaſon clearly from thoſe Idea's that 
we have within us ;- I think, we may moſt demon- 
ſtratively be aſſured of - the Exiſtence of a God, and 
that He is ſuch a moſt Perfe& or Infinite Being, as 
the Sacred: Scriptures and Divines deſcribe Him to 
be.-;-E will allow tbat-the greateſt Certainty thar 
we can have of the Exiſtence of any thing, is of 
our own Being ; of which, as I have already faid, 
no one can polhibly doubt : for whatſoever can 7hink 
reaſon, doubt, will, and determine, muſt needs be 
Something, and have a true and real Being. And be+ 


cauſe we find by thus means, that. there is certainly 
ſomething 
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omething atually exiſting ; it will plainly follow, thar 
a or other muſt always have been ſo : 
for if ever there was a time when there was No- 
thing , there never could have been any thing at 
all : for abſolute Nothing could never have dove, or 
produced any thing. Something therefore ('tis plain) 
muſt have been always, or eternally exiſting , and 
which never could have had ny For if 
it ever had any beginning , tho' never ſo many 
Thouſands of Millions of Ages ago, it muſt have 
then began from meer Nothing, whuch 'tis impoſſible 
for any Man to conceive. Now, if we conſider our 
ſelves, or any things elſe that are round about us in 
the world ; we ſhall plainly find, that neither we nor 
they, can be this thing that always was exiltent, and 
which we _ —_ = have _ without 
inning ; for we know well enough, that it was 
-—_p little while ago when we began to be, and 
that 'tis but a ſhort ſpace before we ſhall die, and 
ceaſe to be in this World any more. Beſides, we 
find in our ſelves, and diſcover in things without- us, 
ſuch Defefts, Limitations and Im as ſfuffi- 
ciently muſt convince us, that neither we nor they 
can be Independent Beings, nor indeed the Cauſe of 
one another's Exiſtence. We muſt therefore in our 
Thoughts have recourſe to ſome firſt Cauſe or Origin, 
trom whence all things do proceed : And that there 
muſt be ſome fr/? Caxſe, or ſome Being, which pro- 
duced both our felves and the thin t are round 
about us in the World, we cannot tho be affured of, 
for we know, nothing can cauſe, or make it ſelf to 
be ; .and we ſeethat we cannot make or produce each 
other; and we perceive that none of onr Forms or 
| Modes 
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Modes of Exiſtence are IndeſtruQible and Eternal; 


but that all things are continually flitting and chang. 


ing : ſome improving and increaſing, while others 
are decreaſing and dying. The common Matter, in- 
deed, of all Bodies will remain, and we do not find 
it to be periſhable, as their forms are ; But then, 
this we may eaſily know cannot be the firſt Cauſe of 
all other Things ; ſince we have no Idea of its being 
an Attive, Intelligent, Wiſe, and Powerful Being, as 
that _ be ; but the _— -- have 6 it is, that 
it iS 22n wi; f purely Paſſrve , an equiouſl 
Capable of all awd of Fu fy 

hereafter more largely ſhew, If we farther carefully 
conſider of this Being, that we have thus found muſt 
have eternally been or exiſted ; we ſhall find alſo, 
that it muſt for ever continue to be for the time to 
come; for we cannot imagine, how a Being that 
hath Eternally exiſted for the time paſt, ſhould ever 
terminate or ceaſe to be for the tmme to come; ſince 
there is nothing in its /e/f, or in any thing without it, 
that can poſlibly be the Cauſe of its Deſtruction. 
Such a Being therefore will be properly Eternal, and 
neceſſarily Self-exiſtent, without Beginning or End, 
or any Poſlibility of Dying or Ceaſing to be. Such 
a Being alſo, muſt on this Account, be the Creator, 


Author, and Cauſe of all things : becauſe, nothing 


can be the Cauſe of it ſelf; and therefore they 


either be Eternal and Neceſlarily Self exiſtent, as we 
are aſſured are not; or elſe derived from, and 
produced by this Eternal and Infinite Being, And as 
the Beings themſelves are derived from, and pro- 
duced by this Eternal and Self exiſtent Being, © 
mulſt all rheir Perfettions and Qualificatiovs too ow 

y 


ms and Motions; as I ſhall. 
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they are indeed the moſt Noble Things in their Na- 
tures. Anowledge therefore , and Wiſdom, Thought 
and Reaſoning, and all the excellent Powers and Fa- 
culties that are found in any Creatures, muſt come 
from the ſame Power that produced rhoſe Beings 
and Natures in- which they are inherent. - And of 
theſe Excellencies and PerfeQtions are derived from 
this Neceſfarily exiſtent Being, they muſt certainly 
be in Him in the greateſt Perfection : for if they 
were not in Him, they could not be derived from 
him; ſince. 'tis unconceivable that any thing can 

ive or communicate to another , either what it 

ath not it ſelf, or a greater degree of any thing 
than it is Maſter of. This Eternal and Self-exiſtenc 
Being therefore muſt have in it, and that in the ut- 
moſt Perfe&tion,- all the-Excellencies that we admire 
and value in any -other Fngs It muſt have- the 
Power of doing all things that are poſlible to be 
done, and therefore be Almighty ; it muſt know all - 
things that are poſſible to be known, and therefore 
be Omniſcient: In a word, it muſt be 4#Wiſe and 
Good, Fuſt and True, Merciful and Gyacious, and con- 
rain in 1t all poſſible Excellencies and - PerfeQions, 
Now this may very well paſs for a Deſcription of 
the Deity ; and 'tis ſuch an One as is very latelli- 
gible and Plain to the meaneſt Capacity that can but 
think at all. And it gives us ſuch an Idea of God, 
as we ſee is eaſily attainable by an obyious. and fa- 
muliar Chain of Conſequences, and which puts - our 
Minds not at all on the wrack to conceive. As for the 
word Infinite, which is often applied 'to God, and 
which: theſe Gentlemen:;quarrel- io: much at, and-of 
which they affirm, that it is impoſſible to; have any 


Conception 
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pnn_ aſſerted : and that nothing but the wit- 


if any way 1s De- 

ient or Imperte&, and that hath not all the poſs 
ſible Excellencies that are to be had, is Finite, and 
that in the fame' proportion as it is defeive.- Thus, 
for Inſtance, thoſe Beings. which endure but for a 
time, which had a Beginning, -and will have an 
end, are finite or imperte&, as to their exiſtence : 
But:'G 0D, who 7s, was, and is to come, who is and 
will be from Everlaſting to: Everlaſting, + 


He is:properly-faid to be Iufinite-(a) or - © 4), T2 5, aide 


. Gu 4 
Perfett, as to Exiſtence 'or | Duration. © Boy's ov ty ane 
© . . . . * «p z <THgyv FT x 
For there is no Reſtriction, Limitation Sexe. Empo, adv. Math, 


or Imperfeion in His Nature, in this * 

reſpet, as there: is in that of all Creatures what- 
ever. A Being whoſe Power extends to but a few 
things, is very imperfect or finite in Power ; and if 
there be any Poſlible thing that ir carinot do, 'ris ftill 
ſo far imperfed& in Power. ' But a Being that can do 
all rhivgs that are not contradiQtory to his Nature, 
br all poſlible things, m— faid to be Zrfrnite or 
Perfett: in Power, or Almighty ; 1o a Being EY 
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that « Being may ba 
ner = ve is to have an 


that 4 Thi 
we have an Idea or Notion of 1 
Qion } how gary we know 
Being , valeſs we have an 
ſome other Being ? Moſt certain 
we may have «s 
& Roe 0 po 
' "and mM 1t4s 
of Veen: nd diſtin Notion t 
and doth till 
and it is un 


And therefore thoſe that aſſert, that we have not; 
nor can have any Notion or Ldea of a God, nor of 
«nd that on that Ac- 

wretched 


they are really a 
Diſgracec 
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Diſgrace to Humane Nature. For pretending to be 
over-Wiſe, they become Fools, they are vain in their 
Imaginations, and their fooliſh heart is darkened; Their 
vicious Inclinations have debauched their Reaſon and 
Underſtanding : And though God be not far from every 
one of us, ſince in Him we live, move, and bave our 
being ; yet their Wickedneſs and Pride is ſuch, That 
they will not ſeek after God, neither is God in all their 
Thoughts, From which wilful Blindneſs and Stupi- 
dity, may the God of Truth deliver them, by the 
gracious [lluminations of his Bleſſed Spirit ; To whom, 
with our Lord and Saviour Jeſus Chriſt, be all Ho- 
nour and Glory, &c. 
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